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as it was in the beginning with God, or in its more special sense, as the logos or the original idea or the divine conception of man. If then all who knew Jesus of Nazareth, who had beheld His glory full of grace and truth, bore witness of Him as perfect, as free from all the taints of the material creation, why should not the Greek philosophers have accepted their testimony, and declared that He was to them the Divine Word, the Son of God, the first-born, the only-begotten, manifested in the flesh 1 Human language then, and even now, has no higher predicates to bestow. It is the nearest approach to the Father, who ia greater even than the Word, and I believe that the earliest Fathers of the Church and those who followed them, bestowed it honestly, not in the legendary sense of an Evanye-liwm, infantiae, but in the deepest sense of their philosophical convictions. Here is the true historical solution of the Incarnation., and if the religion of the Incarnation is pre-eminently 'a religion of experience,' here are the facts and the experience on which alone that religion can rest.
We saw that Philo, whose language St. Clement uses in all these discussions, had recognised his Logos as present in such prophets as Abraham and Hoses; and many have thought that St. Clement meant no more when he recognised the Word an incarnate, in the Son of Mary (Strom, vii. 2). Rut it seems to rue that Clement's mind soared far higher. To him the whole history of the world was a divine drama, a long preparation for the revelation of God in man. From the very beginning man had been a manifestation of the Divine Logos, and therefore divine in his nature. Why should not man have risen at last to his full